《Nisbet’s Church Pulpit Commentary - Joshua》(James Nisbet)
Commentator
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01 Chapter 1 

Verse 9
LION-HEARTED
‘Have not I commanded thee? Be strong and of a good courage; be not afraid, neither be thou dismayed: for the Lord thy God is with thee whithersoever thou goest.’

Joshua 1:9
This expression ‘Be strong’ does not mean ‘Be strong in body,’ but ‘Be strong in mind;’ ‘Be strong in spirit;’ ‘Be brave.’

An order like this could not have been a mere mockery, an order which Joshua was unable to obey. The word which bade him be strong was an assurance at the same time that if he would, he might be strong according to his day.

I. The first secret of true courage is to know and be sure that we have some power.—Hence the wisdom of the maxim of the ancients, ‘Know thyself’—learn to see what thy real capacity is, and knowing that, shrink not from venturing on putting it to the proof. It is not too much to say that all men go wrong by underestimating themselves. For what deeper self-depreciation is there than for a man to live in the world forgetful of what he is brought here for—forgetful of his Christian privileges, of his Christian name, of his Christian freedom?

II. We all have some power; the question is, How much and what?—That is the question we should ask ourselves every day; it is the great question of our early life especially, for on the right answering of it all our success depends. Our weaknesses guarded against often become our strength; and our best lessons, if we heed them, are our mistakes. Joshua’s strength was a knowledge of his weakness. Beware of thinking you have no strength because you are not omnipotent. God says to us all, whatever worthy work we are entering upon, ‘Be of good courage; be strong!’

—Canon A. Jessopp.

Illustrations
(1) ‘“After I had been about two years in London,” said George Moore, “I had a great and anxious desire to see the House of Commons. I got a half-holiday for the purpose. I didn’t think of getting an order from an M.P. Indeed I hadn’t the slightest doubt of getting into the House. I first tried to get into the Strangers’ Gallery, but failed. I then hung about the entrance to see whether I could find some opportunity. I saw three or four members hurrying in, and I hurried in with them. The door-keepers did not notice me. I walked into the middle of the House. When I got in I almost fainted with fear lest I should be discovered. I first got into a seat with the name of ‘Canning’ on it. I then proceeded to a seat behind, and sat there all the evening. I heard Mr. Canning bring forward his motion to reduce the duty on corn. He made a brilliant speech, and was followed by many others. I sat out the whole debate. Had I been discovered I might have been taken up for breach of privilege. Some men are born great; others have greatness thrust upon them.”’

(2) ‘An English admiral used to be fond of relating that on leaving his first lodgings—he was then very poor—to join his ship as a midshipman, his landlady presented him with a Bible and a guinea, saying, “God bless you and prosper you, my lad; and, as long as you live, never suffer yourself to be laughed out of your money or your prayers.” The young sailor carefully followed this advice through life, and had reason to rejoice that he did so.’

(3) ‘Mrs. Hutchinson, describing certain passages in the Puritan defence of Nottingham against the Cavaliers, adds quaintly, “It was a great instruction that the best and highest courages are beams of the Almighty.” No one except our Redeemer can redeem us from the sin of cowardice. Jesus Christ is the only man in history who never knew what it was to be afraid. And He demands some element of this same virtue in His disciples.’

(4) ‘At the coronation of Edward VI, the boy-king, the sword of state was delivered to him, when he quietly remarked, “There is yet another sword to be brought.” The lords in attendance looked perplexed, when he added, “I mean the Holy Bible—the Sword of the Spirit; without this we are nothing, and can do nothing.” King Edward not only prized the Bible for himself, but he insisted on having it read to the people in their native tongue.’

02 Chapter 2 
Verse 1
A NOTABLE WOMAN
‘An harlot … named Rahab.’

Joshua 2:1
We are to travel back into that remote past in order to study a woman who holds a unique place in Bible history, one whose story is a romance, and whose character is an enigma. The facts are sufficiently distinct to make a complete narrative, but we may be pardoned if we admit a certain element of conjecture to fill in an occasional gap; and it is almost inevitable that a modern writer should draw certain inferences which a Biblical writer never thought of expressing. The Fathers treated these characters and stories as types of the Gospel; we are tempted to treat them as examples—singularly typical examples—of human character.

I. If we assume that the Psalmist (Psalms 87) meant by Rahab the same woman whom the Epistle to the Hebrews celebrates in its roll of the martyrs of faith, how appropriate and beautiful it would be! Here is the first convert to the congregation of the Lord from the licentious heathen world. Here is a brand plucked from the burning indeed. Here is the first suggestion of our Lord’s eternal truth that the publicans and harlots may enter the kingdom of heaven. She, if ever man or woman was, has been born in the mystical Zion. She is the pivot on which the Canaan of unnameable abominations, the Canaan exposed to the curse, and blotted from the face of the earth, becomes the Canaan of the promise, the land of the world’s desire, the symbol of the heavens.

With our eyes fixed on Rahab the harlot, hope springs in our hearts for all the lost and outcast world. Surely nowhere has God left Himself without a witness. The heathen may be turned unto Him, for even in such polluted hearts the cry after Him is not silenced, the possibility of faith and love is not quenched. And with this notable example of a woman rescued from shame to become the noble mother of the world’s salvation, we have an impressive command of God to revise our hasty and pharisaical judgments about the forlorn sisterhood of fallen women.

II. We cannot, of course, argue from the tone of the Old Testament in touching upon what we call the ‘social evil,’ to any Divine condonation of it; for moral ideas are the growth of the ages and of broadening revelation. The profession of Rahab is mentioned without comment of praise or blame. It is assumed as part of the constitution of society, but not condemned. There is no hint of surprise in the ancient author that such a woman should be susceptible of religious aspirations, the one potential follower of Jehovah in the corrupted land. While polygamy was recognised even for patriarchs and chosen kings, while men like Judah—a very noble type of man—could commit what the New Testament denounces as a sin without a twinge of conscience, and while the right of a woman to her own soul was not yet admitted, it was inevitable that men should treat lightly the sin which, in the light of Christ, we have learnt to regard with repugnance. But it is that very light of Christ itself which shows that the form which our repugnance takes is unjust, selfish, and uncharitable. No one is so severe as He upon impurity. It is He who has taught us to aim at purity of thought and intention, and to regard impurity in the heart as equivalent to impurity in act. It is His Spirit that fills us all with a holy horror of the unclean books and papers, the alluring sights and suggestions, the inward passions and desires which are the first movements towards the vice which we call in a special sense immorality. It is fallen man that is severe on fallen woman. It is unfallen man that is stern to fallen man. Christ in His utter purity allowed the harlots to approach Him, and to love Him. And the seven devils went out of them at His touch, and they were pure as in the days of their childhood. And if we read the story of Rahab with the eyes of Christ we may possibly arrive at a somewhat startling conclusion. For almost every fallen woman some man is to blame; for the perpetuation of her fall and the trampling in the mire men are always to blame.

Illustrations
(1) ‘Rahab had no scruple in telling a lie. Probably there are even Christian women who would tell such a lie to save those whom they loved. We cannot therefore pause to censure this untruth in a Canaanitish woman of the thirteenth century b.c.; and we may lay aside at once the charge of treason against her country and her town, not only on the ground that such a woman is a kind of outcast from her own society, but also because she was supernaturally convinced that the doom of her country was sealed, and her only hope lay in the direction of saving her own beloved family. She unblushingly assured the officers that the two men who lay concealed on her house-roof had gone out just before the city-gate was closed, and could be overtaken by a rapid pursuit.’

(2) ‘It might be asked, was not Rahab a very sinful woman? Yes. Did she not lie to the king of Jericho? Yes. How then could such a one be saved? She was saved by faith, not by her own righteousness. God saved her, not because she was good, but that she might become so. It is not to be supposed from Hebrews 11:31 and James 2:25 that God commended Rahab’s falsehood any more than he commends her other sins. These passages point out her real living faith, which was manifested by her works which followed. In the same way the thief on the cross was saved by faith, and not by works; and he abundantly proved the reality of his faith by his works which followed—namely, confession of his own guilt, public confession of faith in Christ’s power to save, his fear of God, rebuking sin, etc., all seen in his few words as he hung on the cross.’

03 Chapter 3 
Verse 8
JORDAN’S BRINK
‘The brink of the water of Jordan.’

Joshua 3:8
To the minds of many Jordan stands as a type of death, and Canaan of heaven. This may be poetical, but it is not very sensible. At death the believer enters into rest, and his works follow him; but when the Children of Israel crossed Jordan their work was before them.

I. What does the Jordan represent to us?—Of what is the Jordan a figure? It stands for an apparent obstacle. It seemed as though Israel could not cross those flooded waters. Quite stopped. Beyond the Jordan lay their duty and their work. But between rolled the waters. Now, if you think about it, you will find that between us and every kind of duty there has always been a barrier. As, for example, when we knew we ought to tell the truth, it has always been difficult to do so. Punishment, shame, loss, or some other ‘Jordan’ has usually barred the way. When we have been urged to try for some prize, or post in life, we have always clearly seen the difficulty. Such hard work we never could do. That has been our ‘Jordan.’ When people ought to have sacrificed themselves to save others (from fire, or from water, or to nurse them through a fever, etc.) you may be sure they have always seen the danger and trouble, and have shrunk from it. That has been their ‘Jordan.’ A wide ‘Jordan’ flows between us all and the Spiritual Life. What Canaan was to Israel the Spiritual Life is to us. God bids us enter the Kingdom of God upon earth, His Spiritual Church, and conquer ourselves and the world for Him, just as He bid Israel cross over into Canaan and subdue it and its wicked inhabitants for Him. But we must first cross the ‘Jordan.’ What a wide stream it looks! How difficult! How impossible! That ‘Jordan’ is made up of all kinds of worldly advantages, all kinds of personal pleasures, all kinds of unwelcome self-denials. Besides which there are the opposition and sometimes ridicule of worldly friends. (This is more especially felt in India, or Persia, or China, etc., where the convert has to suffer the loss of all things. But it is also experienced here, at home.)

That Jordan must be crossed. The ‘young ruler’ dared not cross it. Nicodemus at first dared not cross it. Those Jews who loved the ‘praise of men more than the praise of God,’ dared not cross it. St. Mark, when he left St. Paul, frightened at the dangers of the missionary journey through Asia, once shrank from crossing it. But Paul himself crossed it; all the Apostles crossed it. (‘Left all and followed Jesus.’) Everybody who has been a true disciple has crossed it. One cannot do God’s work without crossing the Jordan. The faithful servant of God must go forward and cross over to live the life and do the work which God has for him to do.

II. How may we cross over Jordan?—Not by any unaided effort of our own. The host of Israel could never have crossed the flood in the face of a determined enemy. Have you ever made good resolutions? Have they been strong enough to carry you over all difficulties? You know how often they have failed. And if they have failed in ordinary matters, how much more in moments of great temptation? Jeremiah (ch. Joshua 12:5) asks, ‘How wilt thou do in the swellings of Jordan?’ If thou canst not cross the ordinary river, how wilt thou cross in time of flood? There is sure to come a time for all of us when we are dreadfully tempted. How shall we cross Jordan then?

Let us see how Israel crossed. First went the Ark of the Covenant. And God’s covenant is our assurance of help, too. What is that covenant? ‘I will never leave you nor forsake you.’ As soon as the bearers of the Covenant actually touched the waters, the flood shrank back and a passage was made. And as soon as we resolutely apply the Covenant of the Promise to any difficulty of any kind that difficulty is conquered.

Difficulties vanish when they are bravely faced by those who are made ‘very courageous’ through their trust in Jesus Christ. Jeremiah (ch. Jos 49:19) describes an enemy as ‘like a lion from the swellings of Jordan.’ Have you ever met such a ‘lion’? Rushing out to increase a doubt or a hesitation, and suggesting all kinds of danger? ‘Christian,’ in the “Pilgrim’s Progress,” met two such lions. But when he came close to them they were chained. Our ‘Jordan,’ then, is our special difficulty in the way of doing right and following Christ. But where the Ark of the Covenant goes, there we may safely follow.

—Canon Dawson.

Illustrations
(1) ‘I like to think that for this new crossing there were new commands. You know the meaning of the imperative mood? This chapter is a chapter of imperatives. It is like a camp in the Transvaal, this chapter—we are wakened by bugle calls and ringing orders. Remove! Go! Sanctify yourselves! Take up! Pass over! These were clear words of command beside the river. And it was these fresh orders for the fresh experience that put new heart into the host of Israel. It is one secret of success in life to get new orders in the changing road. It is one blessing of living near to God that we get to hear His voice above the river. Speak out! blessed Commander, let me hear Thee! My life is a new thing, far more original than any poem, and all the experience of all the race will fail me. I need a new command upon the bank, if I am to serve and suffer as I ought.’

(2) ‘To get such a mighty host, with cattle, furniture, etc., across the river at the ordinary ford would have been the work of days, perhaps weeks, and a watchful enemy could easily have made it impossible. It seems, however, that the Canaanites felt so secure, because Jordan was in flood, that they did not make any attempt to resist the passage. That which made a seeming impossibility really became the agent of a glorious success when it was overruled by God. “That which is impossible with men is possible with God.” Duly note what extreme care was shown to convince the people that the waters were arrested by God for their sakes. Such an intervention the Canaanites never could have dreamed of.’

04 Chapter 4 
Verse 9
MEMORIAL STONES
‘Twelve stones in the midst of Jordan.’ ‘Twelve stones which they took out of Jordan.’

Joshua 4:9; Joshua 4:20
There were two sets of stones raised in commemoration of the passage of the Jordan.

I. Those on the bank.—From the place where the priests’ feet had stood in Jordan, twelve chosen men took each one a stone; and these were piled together in a heap before the eyes of all men. As they stood there, with the certainty to all men that they had once been in the river bed, they were a proof to the senses of what otherwise might have been disputed, that the river had actually been dried up. But there is a deeper lesson for us. As in the passage of the Jordan, all Israel stood in the river, and then came up on to the river’s bank, so in the death and resurrection of our Lord, the whole Church lay with Him in His grave, all rose with Him on the Easter morning, all passed with Him in the Divine intention to His throne. Those twelve stones represented the entire people, and commemorated their marvellous transportation from the one side of Jordan to the other. So each recurring Lord’s Day and Eastertide should remind us that the river of death rolls between us and the world, and that we have been raised together with Christ, and made to sit together with Him in the heavenlies.

II. Those in the bed of the stream.—Not content with pitching a cairn of stones on the river’s bank, Joshua set up twelve stones in the midst of Jordan, where the feet of the priests had stood. It was to remind Israel from whence they had come, and the hole of the pit from which they had been digged. Ah! it is well to remember what the grace of God has done for us. ‘Such were some of you …’

Illustrations
(1) ‘The rude circle of unhewn stones without inscription was, no doubt, exactly like the many prehistoric monuments found all over the world, which forgotten races have raised to keep in everlasting remembrance forgotten fights and heroes. It was a comparatively small thing; for each stone was but a load for one man, and it would seem mean enough by the side of Stonehenge or Carnac, just as Israel’s history is on a small scale, as compared with the world-embracing empires of old. Size is not greatness; and Joshua’s little circle told a more wonderful story than its taller kindred, or Egyptian obelisks or colossi.’

(2) ‘The stones were set up because Israel remembered, but also lest Israel should forget. We often think of the Jews as monsters of ingratitude; but we should more truly learn the lesson of their history, if we regarded them as fair, average men, and asked ourselves whether our recollection of God’s goodness to us is much more vivid than theirs. Unless we make distinct and frequent efforts to recall, we shall certainly forget God’s goodness. The cultivation of thankful remembrance is a very great part of practical religion.’

Verse 20
MEMORIAL STONES
‘Twelve stones in the midst of Jordan.’ ‘Twelve stones which they took out of Jordan.’

Joshua 4:9; Joshua 4:20
There were two sets of stones raised in commemoration of the passage of the Jordan.

I. Those on the bank.—From the place where the priests’ feet had stood in Jordan, twelve chosen men took each one a stone; and these were piled together in a heap before the eyes of all men. As they stood there, with the certainty to all men that they had once been in the river bed, they were a proof to the senses of what otherwise might have been disputed, that the river had actually been dried up. But there is a deeper lesson for us. As in the passage of the Jordan, all Israel stood in the river, and then came up on to the river’s bank, so in the death and resurrection of our Lord, the whole Church lay with Him in His grave, all rose with Him on the Easter morning, all passed with Him in the Divine intention to His throne. Those twelve stones represented the entire people, and commemorated their marvellous transportation from the one side of Jordan to the other. So each recurring Lord’s Day and Eastertide should remind us that the river of death rolls between us and the world, and that we have been raised together with Christ, and made to sit together with Him in the heavenlies.

II. Those in the bed of the stream.—Not content with pitching a cairn of stones on the river’s bank, Joshua set up twelve stones in the midst of Jordan, where the feet of the priests had stood. It was to remind Israel from whence they had come, and the hole of the pit from which they had been digged. Ah! it is well to remember what the grace of God has done for us. ‘Such were some of you …’

Illustrations
(1) ‘The rude circle of unhewn stones without inscription was, no doubt, exactly like the many prehistoric monuments found all over the world, which forgotten races have raised to keep in everlasting remembrance forgotten fights and heroes. It was a comparatively small thing; for each stone was but a load for one man, and it would seem mean enough by the side of Stonehenge or Carnac, just as Israel’s history is on a small scale, as compared with the world-embracing empires of old. Size is not greatness; and Joshua’s little circle told a more wonderful story than its taller kindred, or Egyptian obelisks or colossi.’

(2) ‘The stones were set up because Israel remembered, but also lest Israel should forget. We often think of the Jews as monsters of ingratitude; but we should more truly learn the lesson of their history, if we regarded them as fair, average men, and asked ourselves whether our recollection of God’s goodness to us is much more vivid than theirs. Unless we make distinct and frequent efforts to recall, we shall certainly forget God’s goodness. The cultivation of thankful remembrance is a very great part of practical religion.’

05 Chapter 5 

Verse 13
FOR OR AGAINST?
‘Art thou for us, or for our adversaries?’

Joshua 5:13
I. The faithful fighter.
(a) Called, or ordained (Numbers 27:18), as we are by Baptism, or Confirmation.

(b) Instructed and trained under his captain, undaunted, found faithful in lesser things, willing to obey (Joshua 1:7-8). The Christian to be under orders, disciplined.

(c) Whole-hearted. No neutrality, strong against disloyalty.

II. “For or against?”
(a) The Church asks it. Whole-hearted Christians needed for Church’s work.

(b) The Spirit asks it. Joshua-like loyalty to holiness needed.

(c) The Saviour asks it. “I did all this for thee, what art thou giving to Me?”

III. On whose side are we fighting?
—Rev. F. S. Legg.

Illustrations
(1) ‘Ponder Jesus’ solemn word, “He that is not with Me, is against Me.” There is no neutrality in this warfare. Either we are for Him or we are for His adversary. “Under which King? speak or die!” As sensible men, not indifferent to your highest and lasting well-being, ask yourselves, “Can I, with my ten thousand, meet Him with His twenty thousand?” Put yourselves under His orders, and He will be on your side. “He will teach your hands to war, and your fingers to fight; will cover your heads in the day of battle,” and bring you at last, palm-bearing and laurel-crowned, to that blissful state where there will still be service.’

(2) ‘Joshua saw the man with a sword in his hand. O that Christ might come in our time with the sword of the Divine Spirit in His hand; come to effect deeds of love but yet deeds of power; come with His two-edged sword to smite our sins, to cut to the heart His adversaries, to slay their unbelief, to lay their iniquities dead before Him. The sword is drawn, not scabbarded, as, alas! it has been so long in many churches, but made bare for present active use. It is in His hand, not in the minister’s hand, not even in an angel’s hand, but the sword drawn is in His hand. Oh, what power there is in the Gospel when Jesus holds the hilt, and what gashes it makes into hearts that were hard as adamant, when Jesus cuts right and left at the hearts and consciences of men! Brethren, seek this presence, and seeking it, believe it; and when you hear the Gospel preached, or when you meet together for prayer, think you see in the centre of the assembly the Champion of Israel, with uplifted sword, prepared to do great exploits as in days of old.’

06 Chapter 6 

Verse 2
THE TAKING OF JERICHO
‘I have given into thine hand Jericho.’

Joshua 6:2
The city of Jericho lay over against the point where Jordan had been forded by the Israelites. It was a great city, as cities went then, finely situated on the edge of fertile plains, and with walls so strong and thick that houses were built on them. How wealthy it was we gather from the spoil that Achan took. No other city in Israel had stores of gold and silver like those of Jericho. Perhaps, too, that Babylonian garment that is named among the ill-gotten gains of Achan, speaks of some commerce between the city and the East. Jericho would have been a great city for all time, if the curse of an angry heaven had not ruined it.

I. Note that this victory was a clear necessity.—Unless that town were captured, it would be a constant menace to the invaders. They could never march another mile in safety, if such a garrison lay in their rear. Jericho blocked the way. It was filled with soldiers; it was the key to the passes; it was quite near to Gilgal, where the wives and children of Israel were encamped. Whatever the hazard, and whatever the cost, Jericho must fall. And are there no victories like that that are clear necessities to me? Is there no Jericho blocking my land of promise that must be razed whenever I cross the river? It may be a habit, it may be a friendship. But if I leave it standing I shall go trembling all my days in Canaan. At once, at every cost, it must be razed.

II. This victory began in a vision.—Joshua was a true leader. He must see Jericho with his own eyes. He steals away to reconnoitre under the shelter of the groves of palm. He spies a form there—it is a man with a drawn sword. ‘Art thou friend or foe?’ cries Joshua. And then he learns that he is face to face with the Friend of friends, the Captain of all captains. He sees, he speaks with God, before he conquers. Moses had a like experience. Do you recall that the words that Moses heard in Horeb—‘Put off thy shoes’—are the words uttered to Joshua now? Yet mark the difference of these two visions. To Moses God was mirrored in the burning bush; it spoke of an Israel suffering as by fire; purified, not consumed in the scorching heats. To Joshua God was mirrored in the warrior whose sword was in his hand ready for action. And it spoke to him of fighting and of triumph. It told him that back of Israel were the hosts of heaven. How true to our need are God’s appearances! How suited are his revelations to our times! Before my desert, I have my burning bush. Before my Jericho, my armed man.

III. This victory was delayed in mercy.—In these seven days of trumpet-blast and silence there was the long-suffering of Jehovah. Seven is the perfect number, and seven figures largely in this story. There were seven priests blowing on seven horns; there were seven days of compassing the walls; there were seven circuits on the seventh day. There was no sudden assault or swift surprise. The walls of Jericho did not fall before an unlooked-for flash of heaven’s anger. The perfect cycle of the days had run before the moment of the awful doom. The circle of God’s forbearance was complete. And we may be sure that a God of infinite mercy will take no man or city at unawares. Unwarned hearts are never castaway. God waits. He gives a sevenfold summons to repentance. We hear the trumpet-call. The ark is at the door. For He ‘willeth not that any man should perish, but that all should come to the knowledge of the truth.’

IV. This victory was won by loyal faith.—Remember what Jesus once said about faith. ‘If ye have faith as a grain of mustard seed,’ He said, ‘ye shall say unto this mountain, Remove hence to yonder place, and it shall remove.’ The city of Jericho was not a mountain, though it seemed to Israel to be walled to heaven, yet I sometimes think that Christ had Jericho in mind when He spoke that word about the power of faith. There have been besiegers who relied on stratagem, as when Troy was entered by the wooden horse. Others have found their ally in the starvation of the garrison, as in the awful story of Jerusalem. But the power of Israel lay in trusting God, and it was trust in God that gave them victory. Where were their military engines? They had none. Were the hosts of Israel experienced besiegers? They had never stormed a walled city yet. God was their strength. They triumphed because they trusted. By faith the walls of Jericho fell down.

V. This victory was marked by promise-keeping.—In the hour of success we are apt to forget our word. The song of victory has often a selfish ring. In the tide of enthusiasm we grow absorbed in self, and the pledges of the day of trial are unremembered. But when the shout went up and the walls of Jericho fell, the word of the spies to Rahab stood unbroken. Joshua made certain that none should violate the covenant. There stood her house. The scarlet line was bound upon the window. The spies pointed it out. Rahab was safe. She and her household were taken from the ruins, and brought on their road towards the camp of Israel. And just as Joshua in the hour of victory kept his word with this woman who was a sinner, so Jesus, the greater Joshua, in His hour of triumph, keeps his word with sinful men. In His days of trial and suffering He promised far greater things to us than were ever promised to Rahab. He promised joy and peace and power and life. Now He has conquered. He has led captivity captive. And countless men can tell how the triumphing Lord has kept His word.

Illustrations
(1) ‘Israel was taught that God can do without man’s agency, though, as a rule, He graciously condescends to use it. Man is never necessary to God. “It was not by their own power, but by a higher, that the Israelites were to effect their first entrance into the promised land. Whatever might be their own part in what followed—whatever might be their own even in this—the sagacity of Joshua, the venturesomeness of the spies, the fidelity of Rahab, the seven days’ march, the well-known and terrible war cry; yet the river is crossed, and the city falls, by other means.” God’s “own arm brought salvation.”’

(2) ‘The salvation of one woman’s soul. It seems a small harvest from so splendid a capture. Rahab delivered from death, Rahab who had lived in shameful sin—that was all. But God was satisfied. There was joy in the presence of His angels over a sinner who had repented. And thus I learn the priceless worth of one human life to God. I am of greater value to Him than a universe of material things. For me He has provided forgiveness through the death of His Son. To me He offers His Holy Spirit.’

07 Chapter 7 

Verse 25
THE TROUBLER OF ISRAEL
‘Why hast thou troubled us?’

Joshua 7:25
Ai was a royal city, which was in existence in the time of Abraham. It lay in the uplands to the east of Bethel, amid ‘a wild entanglement of hill and valley’; so its capture might well have been reckoned difficult even by experienced besiegers. But the miraculous success at Jericho had inspired such hopes in Israel, that the capture of Ai seemed a certainty. What a critical hour this was for Israel! A crushing defeat now might have been irretrievable. It was at exactly a similar stage of their approach to Palestine from the south that the Israelites had met with the severe repulse at Hormah, which had driven them back into the desert for forty years. No wonder that Joshua rent his clothes, and fell to the earth on his face before the ark. There are some defeats that are doubly tragic owing to the hour in our experience when they come.

I. Note that defeats often follow hard on victories.—Only a few days had gone since that so glorious hour when the walls of Jericho had fallen at the trumpet-blast. The memory of that day was still intensely vivid; there would be little else talked about by the camp-fire; and it was then, in the full flush of triumph, that the men of Israel were routed before Ai. Not when they were dejected and dispirited, not when they were bereft of tokens for good—it was not then that this so ignominious and so unexpected repulse occurred; it was when every heart still thrilled with the cheer of an unexampled victory. Now oftentimes temptation meets us so. It comes on the heels of our brightest and best hours, until at last, as we journey through the years, we learn to be very watchful and very prayerful.

II. The blame of our failures may lie at our own doors.—When the three thousand fled and the thirty-six were slain, Joshua went straight to God about it, and he did well. But read his prayer, and you will catch a strange note in it. Joshua reproaches God. Why hast Thou brought us here? Why art Thou going to destroy us? Why were we not content to dwell across the Jordan—as if the power of God had not been seen at Jericho. Then Joshua learned—and none but a loving Father would have taught him that—that the blame lay not in heaven, but at his door. It was not God who was responsible for the flight; it was sin in the camp of Joshua that had caused it. The secret of failure lay in the tents of Israel. And how prone we still are when we are worsted, to carry the blame of it far too far away! How ready, in every fault and every failure, to trace the source of it anywhere but in ourselves! In spiritual defeats never accuse another. Never cry out against the name of God. He changes not. It is in the tented muster of my heart, and in the things buried and stamped under the ground there, that the secret of my moral disaster lies.

III. The wide sweep of a single sin.—When Achan stole the Babylonian garment and the gold, he never dreamed that others would suffer for it. The crime was his, and if it should ever be discovered, the punishment would fall on his own back. If one had whispered to him in the critical moment that the whole army would suffer for his tampering, how Achan would have ridiculed the thought! Yet that was the very thing that happened, and that very thing is happening still. From Joshua to the meanest camp-follower of Israel, there was not one untouched by Achan’s folly. It scattered the three thousand before Ai, it slew the six and thirty, it spread dismay through all the host. And how Achan’s home was brought to ruin by it, is all told in this tragical chapter. And that is ever the sad work of sin. Like the circles of ripples, its consequences spread, and on what far shores they shall break, none knows but God. I may think that my sin is hidden. I may be certain none has observed my vice. But in ways mysterious its influences radiate, and others suffer because I am bad.

IV. Lastly, Be sure your sin will find you out.—Over all the lesson that warning is written large. In all history there is no more memorable instance of the way in which sin comes to the surface. Achan thought himself absolutely safe. In the wild carnage no one had observed him. The man was slain to whom the gold belonged, and the wearer of the garment lay stabbed in the streets of Jericho. But the scrutiny of God proved too much for Achan. He learned that all things are naked and open before Him. Though not a single human eye had spied him, he had been under the gaze of the all-seeing God. As Achan sowed, so did he reap. Now for you and me there will be no dramatic moment in which by miracle our sin will be detected. We shall not be summoned into public audience, and unmasked in the striking way that Achan was; but for all that our sin will find us out, as surely as his sin found Achan. We think it is done with. No one knows our secret. It is buried in the tent of our own hearts. But in conscience, in character, in joy, in sorrow, in trial, in the quiet moments of uneventful days, in the great hours of conflict and of duty—then, and at the last judgment in eternity, our sin, like a bloodhound, runs us down. How precious to think that if our sin must find us, it can find us clinging to the feet of Jesus! There there is pardon for a guilty past; there there is power for an untrodden future.

Illustrations
(1) ‘When Benjamin Franklin was a young man, he was being shown out of the house of a friend along a narrow passage. As they went, his friend said to him, “Stoop, stoop;” but Franklin did not catch his words, and struck his head violently against an overhanging beam. “My lad,” said his friend, “you are young, and the world is before you; learn to stoop as you go through it and you will save yourself many a hard blow.” It may be we are all loth to stoop when we are leaving the “large room” where God has been good to us; but then, if ever, watchfulness is needed.’

(2) ‘Joshua, with the grim humour of which the Oriental mind is so fond, playing on the similarity of the word achar, “to trouble,” and the name Achan, said, “Why hast thou troubled us? the Lord shall trouble thee this day.” The whole nation had shared in the imputation of guilt and its disastrous consequences, and therefore the whole nation, through its representatives, must now take part in its expiation. “Joshua and all Israel took Achan, and stoned him with stones.” To mark more deeply God’s detestation of his crime, and its spreading, clinging taint, his children, who may probably have been the accomplices of his crime, his cattle, and all that he had, share in his doom. The corpses are consumed with fire, together with his tent and the accursed things it had once vainly sought to hide. A great heap of stones, after the manner of primitive peoples, was raised over the spot, which took the name of the Valley of Achor, i.e. “trouble.” And the guilt being thus put away by sacrifice, “the Lord turned from the fierceness of His anger.”’

(3) ‘It is said that the Bank of France has an invisible studio in a gallery behind the cashiers, so that, at a signal from one of them, a suspected customer can instantly have his picture taken without his own knowledge. So our sins and evil deeds may be registered against us and we ourselves altogether unconscious of the fact.’
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Verse 22
GUILEFUL GIBEONITES
‘Wherefore have ye beguiled us?’

Joshua 9:22
Joshua and the elders, although at first a little in doubt about the Gibeonites’ story, seem to consider this too plain and obvious a matter to consult God about. Surely they are to use their own common sense, and decide some things themselves! So they reason. And so, we read, they ‘asked not counsel of the Lord, and Joshua made peace with them, and made a league with them.’ Israel had yet to learn, as each one of us must learn, that in this life of full surrender to God we cannot trust our own judgment or wisdom, any more than we can trust our own strength. Everything must be referred to God. He is our wisdom as well as our strength. This is humbling to pride, but it is necessary, if we would make no mistakes.

Ere three days pass, the people find out what a blunder they have made, and what a tangle they have got themselves into. These pious-talking, innocent-appearing strangers, they find, are their near neighbours, and are some of those desperately wicked people whom God had commanded should be utterly destroyed. But because Israel thought it unnecessary to ask counsel of God, an oath has been made, ‘in the name of the Lord God of Israel,’ that these Gibeonites shall live! The matter is patched up as well as possible. Because of the oath, and the Name in which it has been given, the Gibeonites cannot be killed, but they are made hewers of wood and drawers of water, thus really becoming helpers in the service of the Tabernacle. This shows how God can overrule even the mistakes of His people, to His glory and to their best good.

I. The personal application and instruction of all this is very plain.—The condemned nations of Canaan furnish a good type of the Christian’s spiritual enemies of various kinds, enemies which surround us on every hand. We have already studied about great Jericho and little Ai; and now, in this section, the Gibeonites represent, not so much the open attacks or opposition, as the miles of the devil. These enemies are none the less deadly because they use deceit and guile instead of open assault. Indeed, they are far more dangerous, because they are not so easily recognised as enemies. Only God’s eye can penetrate their disguise, and reveal their real character. If Israel had consulted God before making any agreement with them, all would have been well. As Christians we are surrounded by Gibeonites, real enemies of God, who, disguised and under assumed friendliness, or in the name of religion, desire to make a league with us. Let us learn the lesson of this story, and before entering into any league—by marriage, business, partnership, social agreement, etc.—however much we may trust the individuals, or however right it may all appear to us, let us not fail to ‘ask counsel of the Lord.’

II. It is always a bad thing for God’s people to make alliances with the enemies of God.—How often we see Christian women marrying ungodly men, or Christian men entering into business partnership with the thoroughly ungodly, as though there were no such command from the Lord as ‘Be not unequally yoked together with unbelievers.’ True, sometimes God has overruled such agreements to our good and His own glory, as in the case of the Gibeonites; but it is better not to make such blunders. Sad results are always sure to follow when God’s people join with Satan’s. Look at the history of the Church. During the first centuries of her existence, although much persecuted and assailed, she swept forward, planting the news of salvation in many lands; and we have but to read the book of Acts to see what wonders were accomplished, and what multitudes were won to Christ. Satan saw that he could not prevail by force; and so he resorted to wiles, until, little by little, the Church made a league with the world and the things of Satan, and rapidly lost power.

Illustrations
(1) ‘What mistakes I make, when I “ask not counsel at the mouth of the Lord”! My foes are very crafty. The devil has a thousand wiles. There seem so many reasons why I should make my peace with the world. Many of these reasons will present themselves to-day. Lord, at every such appeal let me turn to Thee, and seek counsel of Thy wisdom alone.’

(2) ‘It is by no means certain, if they had sought the Divine direction, that they would have been commanded to reject the suit of the Gibeonites and show them no mercy. The probability is that upon any of the devoted nations voluntarily coming forward, professing repentance, renouncing idolatry, and embracing the true religion, the Israelites would have been authorised by God to spare their lives. But the circumstance is mentioned here as a severe reflection upon the princes of Israel for neglect of duty, for rashness, credulity, and impolicy. They rushed precipitately into an alliance which they had no right to form without the express sanction of Jehovah, and their “lips became a snare to their souls.”’

10 Chapter 10 

Verse 14
A WONDERFUL DAY!
‘No day like that!’

Joshua 10:14
We shall speak of the power and art of making the sun to stand still. How may we, like Joshua, virtually lengthen out our day of life, how may we even make one day equal to ten?

I. Obviously the first essential requisite is thought and earnestness.—It is not study that I mean, though this is necessary for some courses of life. It is reflection, pondering, keeping oneself mentally awake, and being intent. Are there not many who, though possessed of powerful faculties, allow them to lie in a torpid state, or only waken up dimly at distant intervals? Plainly a life spent without earnestness or purpose may be nominally long, but it is scarcely the shadow of life. I would like to say one word to any one such who may be here, a word that may stick to their memory. You have passed now, I shall say, through twenty or fifteen years; how many of these years have been anything of the nature of a rational, purposeful, earnest life? Make an honest estimate, as you will be obliged to make soon before the face of God. Have there, then, been five out of the twenty really lived with an earnest purpose and according to reflection and reason? Has there been one out of the twenty inspired by a true steadfast purpose—all the rest going to waste—but one gathered up out of the scraps and odds and ends of life; could you manage to piece together one year saved from all the waste? He who fills his life with earnest thought and steadfast purpose is making the sun to wait upon him; he is not allowing the sun to go till it has lighted him to his task; but he who leads a thoughtless, self-indulgent, frivolous life may count a hundred years without truly experiencing one. His life is all empty and vain. Thought is the most powerful lever in any world. I know not what forces there may be in yonder stars, but I know this already, there is no power in any of them equal to thought—the power you carry in your own breast. There is power in thought, in your thought, your reflection, to revolutionise your whole life and to bring all mighty forces to bear upon you. Will you think, then? The thought is your own—it is God’s endowment, God’s gift to you as a rational being. It is no gigantic effort that is required of you. It is only such as men around you are employing every day in ordinary affairs. It is only such as you may have yourself applied often to passing and trivial matters, even to games and amusements. If you would reflect on these great questions and refuse to lay them down till you have settled them, you would make this year equal to ten or twenty years, to all the years of your life, though you may have existed fifty or sixty or more years. Your thought would in the fullest and deepest sense make the sun stand still.

II. The sun stands still for those who are fighting in God’s army.—It depends altogether on what side you are whether the sun and moon will obey you. Often has the cry gone up amid the stress of life, O sun, stand! Why must the years fleet so fast away? Why must the days fly with such terrible rapidity? Already, O sun! thou hast borne away my childhood. The sunny days of childhood and youth come back no more. They are gone—those bright days when I sported by the brook, chased the butterfly and caught the minnows. I shall never more walk with friends who shared thought and feeling in the sprightly glowing days of youth, in which fear and hope and romance mingled like lines in the rainbow. O sun! stand still and steal not away the days of strength and vigour. Stand still. Let things remain as they are. Bring not on decrepitude and decay. O sun! stand still, cries another, thou art measuring out my last day. Go slowly at least. Ere another day dawns I shall have passed into the great unseen. But the inexorable sun heeds not command or entreaty. It marches on the same for the joyous and the sad, the exulting and the condemned to die. But let any one be a soldier in God’s army. Let him march under the banners which bear the words truth, freedom, eternal life, and he will find the day will not be too short. Every day will be lengthened out. There will be more in one of his days than there used to be in a hundred.

III. It was the voice of Joshua, the leader of God’s host, that bade the sun stand still; so it is the voice of our Joshua, Jesus the Captain of our Salvation, that has power over all times and seasons.—If there is any one here that fears lest his day of grace should run done before he has finished his work, let him take this Joshua as his. Is any one mourning—Alas! I have not used the opportunities that my life offered? My life might have been made powerful against evil, mighty for good. What have I done? Nothing or worse. And now the sun is far in the heavens, it is sinking toward evening, what men have I blessed, what weary hearts have I comforted, what sinful souls have I reclaimed? Alas, there are none to wait at heaven’s gate to welcome me to everlasting habitations. Your case is not utterly hopeless, it is not hopeless at all, if you will beseech the great Joshua. He is able to crowd many valiant deeds into a brief space of your life. Jesus will make your earthly existence full, so that though you only live five years, or only one year, that will be a fuller period than the ten, twenty, or fifty years of your previous existence. One year filled with earnest, tender, noble thoughts will be really longer than sixty or seventy. If but the spirit of Christ’s life, His love, His zeal, inspire you, the contents of your life will equal those of ten at least.

Illustrations
(1)‘Jacob Boehme says:—

When Time is as Eternity,

Eternity as Time to thee,

From strife of all kinds thou are free.

For every soldier of God’s army breathes the air of eternity. If you are one of His genuine soldiers you have a right to the air of eternity, and you actually do breathe it. No soldier of God’s can have his strength and courage maintained by the air of time. To be filled with thoughts of eternity is to have every day made as long as ten, deep and wide and high, with a range far beyond the reach of earth; but there is that which is still greater and more expansive and strengthening than eternity.’

(2) ‘To tell the truth no year, no day even, can be made up of patches and fragments thrown together. The true day must be animated by an earnest purpose. No earnest purpose or rational plan can be a thing of mere random broken gleams, It will not do then to take refuge in gleams and snatches that float for a little in the mind and then disappear like bubbles on the stream, or like fragments of music or old ballads that are dimly repeated in memory. Such things have no substance, no reality in them; if there were substance, solidity in them, they would exhibit some permanence.’

(3) ‘Must not Joshua have agonised in spirit as he beheld the quickening pace of the fugitive Amorites, and the slackening pace of his own troops, lest the decisive results of victory were about to elude his grasp? How many a victorious general has longed for only a hour or two more of daylight, that he might reap the fruits of victory? How many a beaten general has longed for the coming of night, to save him from utter rout and destruction? On the afternoon of Waterloo, the Prussian forces not having yet come upon the ground, and the lines of the British having become thin and wavering from the repeated and fiery onsets of the French, Wellington, wiping the bead-drops of agony from his brow, sighed for “Night—night, or Blücher!”’
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Verse 44

REST AT LAST!
‘Rest round about.’

Joshua 21:44

The conquest is ended, and the distribution of the land is completed. The time has now come for the peaceable possession and cultivation of the land. During the whole of this time, the tribes of Reuben, Gad, and the half tribe of Manasseh, already settled on the east side of the Jordan, have been helping their brethren on the west side of Jordan. The time seems now to have come for their return home.

I. Recapitulation.—This portion of the Book of Joshua relates how, in accordance with the earlier injunction, given in Numbers 35, three cities on either side of the Jordan were set apart as cities of refuge for innocent homicides; how also, for the Levites, forty-eight cities, with their pasture land, including the six cities of refuge, were drawn from the other tribes, and assigned by lot to the three Levitical clans, and how, then, the eastern tribes were dismissed by Joshua in peace, being heartily commended by Joshua for their unselfish service. These tribes, on the way back, erected a memorial altar. This being regarded as idolatrous by the western tribes, was inquired into, but the offenders proved clearly that the altar signified neither rebellion nor a new sacrificial centre, but merely stood as a witness of their kinship and sympathy with the western tribes. Their plea was effective. The deputation accepted it, commended the piety of their brethren, and reported to the nation that the incident was worthy of praise.

II. The nation’s unity.—These details emphasise the strong and hopeful spirit of unity manifested by the people. That this should appear is surely not strange, after the inspiring leadership of Joshua and his judicious management of the allotment of the land.

Joshua 21:43–5 puts delightfully the writer’s view of the work of Joshua in this age. ‘So the Lord gave,’ as in the Revised Version, though but a slight alteration, makes an important difference. The people were now in actual possession of the land promised to their fathers. In one sense it was theirs by conquest, but they had conquered only as far as they had received Divine help, and had obeyed the Divine will. Individually it was theirs also by Divine appointment—for it had been divided to them by lot. ‘Promised.’ The promise was first made centuries before, to Abraham. But time neither annuls nor invalidates God’s promises. ‘The Lord gave them rest,’ etc. The rest was twofold, from the wilderness wanderings, and from the perils of war. But the rest was not absolute. The Apostle uses it as a type of the true rest in Christ (Hebrews 4:8-9, R.V.). None of the Israelites were now in arms against them. Most of those who remained were in subjection and paid tribute. The subsequent ascendancy of the Canaanites at certain periods was the effect of the cowardice and slothfulness of the Israelites; and may be regarded as the punishment of their sinful tendencies towards idolatry.

III. The Divine faithfulness.—‘There failed not,’ etc. Note how the writer dwells upon the Divine faithfulness. God takes His own time—to us it may seem a long time—to make good His promises. But he who can wait God’s time will always prove the truth of God’s promises. God royally fulfils His part of His covenants. Delays and failures are always found to be due to the over-confidence, or cowardice, or inertness, of those who have the right to trust His promises and go ahead.

Illustrations
(1) ‘“There failed not aught of any good thing which the Lord had spoken unto the house of Israel.” The verse would end well there, but that is not a full stop. After the word “Israel” there is but a semicolon. Four words remain which contain all we want to know about God’s promises and God’s dispensations. These four words are all of one syllable. They might form a child’s first lesson in reading. “All came to pass.” What a testimony for the old man to bear! What more could be said? The note of hand had matured and been redeemed. The promised harvest had grown into golden abundance, and had been reaped and garnered.’

(2) ‘Here is the triumphant record of God’s faithfulness. But the only name inscribed thereon is Jehovah’s. Other memorials of victories have borne the pompous titles of commanders who arrogated the glory to themselves; but the Bible knows of only one conqueror, and that is God. “The help that is done on earth, He doeth it all Himself.” The military genius and heroic constancy of Joshua, the eagerness for perilous honour that flamed, undimmed by age, in Caleb, the daring and strong arms of many a humbler private in the ranks, have their due recognition and reward; but when the history that tells of these comes to sum up the whole, and to put the “philosophy” of the conquest into a sentence, it has only one name to speak as cause of Israel’s victory. That is the true point of view from which to look at the history of the world and of the church in the world. The difference between the “miraculous” conquest of Canaan and the “ordinary” facts of history is not that God did the one and men do the other; both are equally, though in different methods, His acts.’

22 Chapter 22 

Verse 25
ONE THOUGH DIVIDED
‘The Lord hath made Jordan a border between us and you.’

Joshua 22:25
The special subject of the Lesson is the readiness with which the two-and-a-half tribes met and responded to the claims of the brotherhood. In this setting us an example of ‘not looking only on our own things, but looking also on the things of others.’ We may, however, give attention to the whole incident connected with their settlement east of Jordan.

I. Were the two-and-a-half tribes right or wrong in interfering with the Mosaic arrangement?—In thinking this out, we must make due account of the following points:—(1) The land given by God to the children of Israel was not limited to the west bank of Jordan. (2) The north-eastern limit being the river Euphrates, suggests the occupation of the country east of Jordan. (3) Moses naturally thought of getting the people into the ordinarily recognised Canaan. (4) Divine Providence worked out a larger thought than Moses cherished. (5) These particular tribes, keeping to their earlier custom of feeding animals, were more fitted for a wide pastoral country, than for land which must be highly farmed because so sub-divided. (6) The narrative gives no sign of their making their request in a bad spirit. So we may say that, though this idea had not been thought of by Moses, it was in the plan of God, and brought about by the overrulings of Divine Providence.

II. Did they estimate the dangers involved in their choice?—Probably not. Honestly intending to be faithful to the nation, and to Jehovah, they could not realise how the practical separation would influence later generations. Nor could they see how exposed they would be to surrounding foes, when the kingdom across the Jordan became unfaithful, and so became disunited and weak. Close association with religious people, and religious worship, is a more important help to the godly life than we usually estimate. It is perilous work to ‘forsake the assembling of ourselves together.’

III. How did their choice of territory prove to be for the good of their brethren?—They became a protecting border country. The tribes that were accustomed to make inroads into Canaan had to approach Canaan through the territory of these tribes.

IV. Explain the moral test applied to these two and-a-half tribes by Moses.—Did they want to separate themselves from responsibility and privilege, or were they willing still to link their fortunes with God’s people? That could be seen by their consenting to take a fair share of the fatigue and danger of the enterprise that was before them. See how character was tested, and how well it stood the test. These men were not wanting to secure some special good for themselves, and shirk their duty. In good judgment they fixed on the countries unexpectedly seized from Sihon and Og; and in a thoroughly honourable way asked for it. We may never get for ourselves save upon due consideration of the claims others may have upon us. Those who are in any way advanced beyond others are bound to help the others on. These tribes gained their homes first, then they were bound to help their brethren to secure their homes as speedily as possible. The worldly idea is, Get the best you can, and let others do the best they can. The unworldly idea is, Make your own success the means of helping others on. Show the danger of the self-seeking spirit. From the Christian point of view, ‘my brother’ stands before, or at least, close up alongside, ‘I myself.’

Illustrations
(1) ‘The one bond that knits all divisions of God’s people together, however different their modes of life and thought, is the similarity of relation to God. They are one in a common faith, a common love, a common obedience. Wider waters than Jordan part them. Graver differences of tasks and outlooks than separated these two sections of Israel part them. But all are one who love and obey the one Lord. The closer we cleave to Him the nearer we shall be to all the tribes.’

(2) ‘He that knows all things and hates all evil things would not punish the worst of criminals, but He would first go down and see (Genesis 18:21). Many an unhappy strife would be prevented or soon taken up by an impartial and favourable inquiry into that which is the matter of the offence. The rectifying of mistakes and misunderstandings and the setting of misconstrued words and actions in a true light, would be the most effectual way to accommodate both private and public quarrels, and bring them to a happy period.’

23 Chapter 23 

Verse 1

A BRAVE SOLDIER
‘And it came to pass a long time after that the Lord had given rest unto Israel from all their enemies round about, that Joshua waxed old and stricken in age.’

Joshua 23:1

At the death of Moses a sudden gleam of heaven, as it were, came over the elder Church. The law seemed for a while suspended as regards its threats and punishments; all was privilege on the one side, all was obedience on the other. Joshua led the people forward, conquering and to conquer; he led them into rest and prosperity. His history is made up of two parts: triumph and peace. Such a blessed season never returned to the Church of Israel till that Church was made glorious by the coming of the Sun of Righteousness, and was brought forth out of the shadows and dreariness of the law into the fulness of grace and truth.

I. First, as is very obvious, Joshua is a type of our Lord Jesus Christ as regards his name, for Joshua is in Hebrew what Jesus is in Greek.

II. Joshua is a type of Christ in an act of grace which he exercised, and that to his enemy Rahab.—Why have we at once a sinful woman spared and admitted into covenant on her faith, nay privileged in the event to become the ancestress of our Lord, except that in Joshua the reign of the Saviour is typified, and that the pardon of a sinner is its most appropriate attendant?

III. As Joshua answers to our Lord in his name and in his clemency, so, too, does he in his mode of appointment.—Moses chose Joshua, who had no claim or title to be chosen; he consecrated him, not in a legal, but in a Gospel, way; he prefigured in him the ministers of Christ and soldiers of His Church. Joshua was chosen, not by the will of men, but by the will of God.

IV. In a special way God’s choice ended in Joshua.—He did not receive it by inheritance, nor are heirs mentioned to whom he left it. He who divided the land by lot, who gave to each his portion to enjoy, is allotted in the sacred history neither wife, nor children, nor choice possession. In this he was the type of the Lord Himself, who, ‘though He was rich, yet for our sakes became poor, that we through His poverty might be rich.’

V. We read of no lamentation of friends, no special honours being paid to Joshua, at his death.—He was buried neither by his sons nor by the assembled people, as if to teach us to raise up our hearts to Him for whom no mourning was to be made, for He was the living among the dead; and though for a while He laid Himself down in the grave, He did it that, there lying, He might quicken the dead by His touch, that so first He and then they all might rise again and live for ever.

VI. Joshua did not accomplish all the work that was to be done, but left a remnant to those who came after him.—And so in like manner Christ has done the whole work of redemption for us, and yet it is no contradiction to say that something remains for us to do: we have to take the redemption offered to us, and that taking involves a work. He has suffered and conquered, and those who become partakers in Him undergo in their own persons the shadow and likeness of that great victory. We advance by yielding; we rise by falling; we conquer by suffering; we persuade by silence; we become rich by bountifulness; we gain comfort through mourning; we earn glory by penitence and prayer.

Illustrations
(1) ‘Joshua was essentially the soldier, and as such was just the man raised up by God for his age. His obedience to God was a soldier-like obedience. Such was his energy, his power to inspire others, his very piety. Teachers will find the best illustrations, for the character and work of Joshua, in such generals as Havelock or Gordon. What is remarkable in him is that he was wholly free from personal ambition, or any thought of self-aggrandisement. “His whole heart was in the highest degree patriotic, under a system which required patriotism to take the form of religious obedience.” Note Joshua’s power of decision, and promptitude. “He was a valiant without temerity, and active without precipitation.” “His piety was gentle, his faith was impregnable, and his confidence in God unshaken.”’

(2) ‘After forty years of wandering, seven years of war, and eighteen years of peace, Joshua, now 110 years old, stands as straight and as firm as an oak tree, and never stammers or mumbles his message. Talk about growing old and useless! Some men grow old like bread; they get stale. Others grow old like wine, richer and stronger.’

(3) ‘The final farewell of Joshua, the manifest dignity and serenity of saintly ripeness, the vigour of his exhortations, and the assurance of his faith, are worthy of devout study. This his last service is his best service. He had been faithful as a spy, as the helper of Moses, as a warrior and leader, and as a divider of the land among the tribes. But here he seeks to lead them into covenant with God, that they may through faith and obedience be enabled to keep all they had conquered.’

Verses 11-15

‘TAKE GOOD HEED!’
‘Take good heed therefore unto yourselves, that ye love the Lord your God,’ etc.

Joshua 23:11-15

I. In this speech Joshua once more pressed upon the people their true character as the chosen people of the Lord God.—He is able now to appeal to facts in evidence of the truth which had once been matters of faith; he is able now to point to what God has done, to call the people themselves to witness that all the promises of God have come to pass, and that not one good thing hath failed of all those which the Lord their God had promised them.

II. Joshua found in his old age nothing to retract of what he had said in former times concerning God and the people, and the relation of the one to the other.—He next implores the people to guard against backsliding. He says: Go on as you have begun, and God will bless you; your shame, and misery, and damnation will be if you turn back from following the Lord.

III. Once more, looking forward to the future, Joshua declares that, in case of the Israelites going back from their high position as God’s people, God would punish them as severely as hitherto He had blessed them bounteously.—The possession of the land had been the reward of obedience; the loss of the same would be the punishment of disobedience.

All the points in Joshua’s speech might be applied by a Christian minister to a Christian congregation. Consider: (1) whether you are sufficiently alive to your high calling, and profession, and privileges; (2) whether you are guarding against backsliding in your religious course; (3) whether you think sufficiently of the danger of offending God, and of the awfulness of that judgment-seat before which the living and the dead must alike one day stand.

Bishop Harvey Goodwin.

Illustrations
(1) ‘Once having chosen, we cannot escape the results of our choice. Here, even for us, “an inevitable must” comes in. We are kings in the realm of choice; we are slaves in the realm of the results of our choice. We cannot escape the consequences of our decisions, any more than the Israelites could serve other gods, and yet receive the rewards of serving Jehovah.’

(2) ‘Though the mills of God grind slowly,

Yet they grind exceeding small;

Though with patience He stands waiting,

With exactness grinds He all.’

So glorious and yet so solemn is the responsibility of choice. Joshua’s appeal rings across the centuries, and the urgency of its appeal to us is all the greater because our light is so much clearer than his. Life is a service; who shall be our master?’

(3) ‘Rev. David Sandeman, the devoted missionary to China, delighting, as he did, in vigorous exercise, one day in a walk with two companions, joined for a few minutes in the amusement of leaping over a stile. While his companions failed he cleared the stile so easily and gracefully as to draw forth the admiration of a dragoon who stood by. When about to walk on Mr. Sandeman turned to the soldier, got him into conversation, and spoke of the perils and honours of a life like his. Then, suddenly drawing himself up to his full height, he exclaimed, with deep feeling, “There is something far better yet. It is to be a soldier of Jesus Christ. Are you that?” The dragoon looked with wonder on the man of muscle and sinew, who could thus speak to his soul, and shook hands at parting deeply impressed and interested.’

Verse 14

NOT ONE GOOD THING HATH FAILED US
‘Not one thing hath failed of all the good things which the Lord your God spake concerning you; all are come to pass unto you, and not one thing hath failed thereof.’

Joshua 23:14

Life is a book which can never be understood by reading one of its chapters. And those who have lived less years than Joshua have yet lived long enough to know, from actual experience and observation, that very few, when they look back upon a long course, ever regret what they once called their failures and their trials; while many regret, bitterly regret, many things which they once called their prosperity!

It is only with promised things that we have to do. It is ‘the good things which the Lord our God spake concerning us.’ Faith hath its province only within the promise. If you go out of a promise you may have a general hope, but it is not faith. Has any one distinctly promised thing not come to you? Have you ever yet earnestly prayed for any spiritual blessing, then waited for it, and that blessing has not come? And once more—if it hath not come, it may be only because its time has not yet arrived. It may be on the road now—for God promises what, not when.

Let us now look at some proofs of God’s exceeding faithfulness.

I. National blessings.—Our national blessings are very great. After all our doubts and fears ‘our land has yielded her increase.’ Bread is cheap. Wages are high. Work is abundant. A spirit of peace and contentment prevails.

II. Blessings in the Church.—In the midst of our distractions our Church has great tokens for good. We have not separated one from another: and our Church is whole. Every section of it is instinct with life and energy. The number of churches has grown with unprecedented rapidity over the land. All the means of grace are multiplied. The clergy are much more earnest; the communicants have greatly increased, and are increasing. Foreign missions were never so well supplied, either with money or with men. The great duty and privilege of intercession for missions has been recognised. And perhaps, above all the signs of good, such a spirit of evangelisation for the conversion of souls at home has been poured upon the Church as perhaps has had no parallel in the Church’s history.

III. Individual blessings.—One characteristic I am sure there has been in the history of God’s dealings with every one of us: we have been always in a system of beautiful balance: the joys and the sorrows, the encouragements and the disappointments, the trials and the strength, the need and the supply have been in a strange equipoise. The whole government of God has been compensatory. We all have our dark passages—our mysteries, our gnawing grief—known only to ourselves; and the heavy discipline of a Father’s hand. We could not quote Joshua’s words if we had not. All those to whom those words were spoken had experienced, most painfully, the trials of life. They had wandered in a desert for forty years. But the Presence had never left them; the manna and the water never ceased.

As life goes on, things which were matters of faith, in earlier years, are matters of fact and experience in later life; and we ought to be bolder and more trusting every year we live, if it were only for this—because theories have become realities; and we have proved what we once could only take upon trust—the faithfulness of God: so that this is our argument: ‘Thou hast been our succour; leave us not, neither forsake us, O God of our salvation.’

—Rev. James Vaughan.

24 Chapter 24 

Verse 15
A DECISION MADE
‘As for me and my house, we will serve the Lord.’

Joshua 24:15
These were the brave and faithful words of a brave and faithful man—words that were brave as regards men, words that were brave as regards God. Joshua, the great leader of the army and the people of Israel, having won for them secure possession of the Promise Land, just before his approaching end, gathers the people together to tell them what is the only true condition on which they can continue to hold this land. He tells them that national prosperity and national safety depend upon national religion, and then, knowing the feeble nature of the people he is addressing, he tells the assembled multitude that they may make their choice, rejecting the worship of the Lord if it seemed to them evil to serve Him, but that as for him and for his, the choice was made, and made unalterably.

I. These words not only express a great and high purpose, but they express a great and an infinitely precious idea and fact: they express for us the idea of family religion, as distinct on the one hand from personal religion and on the other from national religion. They reveal to us the family, as what in truth it is, and what God designed it should be—the home and citadel of religious faith in the heart of the nation.

II. God has His great work for individuals to do. He places a Moses upon the mount to bring down the Law. He sends a Paul out to preach the Gospel. He sends an Augustine to defend it, a Luther to reform it, and a Wesley to revive it. But mightier than all this, deeper than all this, though more hidden than this, is the task God confides to every religious and believing household upon earth. It is the task of taking the seed that these great sowers of the Word have sown and cherishing it beneath the tender, and gracious, and mighty influence of home. Such is God’s will and God’s purpose for the preservation of His faith. The family is its safe hiding-place, its true nursery, that none can invade or desecrate.

—Archbishop Magee.

Illustrations
(1) ‘Joshua was an old man; his children were all grown up; so it is fair to suppose that he was sure of their intelligent and loyal acceptance of his position. Happy old man, who could associate his family with himself in his convictions and his purpose! Probably it was because he could say, “As for me”; that he could add, “and my house.” His children saw how consistently and fearlessly he served God; they saw, too, how constantly he proved the wisdom and blessedness of this service; and they naturally said to their father, “Thy God shall be my God.” No man can make his children grow up in the loving service of God; love and devotion cannot be forced. But where the parents love and serve God, and set an example of whole-hearted service, they will generally lead their children into the way of life. A father’s example counts for much.’

(2) ‘We read about Abraham in the Book of Genesis, that God says, “I have known him, to the end that he may command his children and his household after him, that they may keep the way of the Lord,” and right down to the times of the New Testament it is always taken for granted that the father shall teach his children and especially his sons. Many of the religious difficulties of the present day arise from the neglect of this Divine rule. Englishmen do not as a rule teach their own children the great secrets of God, and more especially do not teach their sons, so that there is a kind of spiritual alienation between fathers and sons as they grow up. The popular idea is that fathers have a right to demand that some one else should teach their sons. It is a most fatal mistake; the father’s responsibility cannot be devolved upon another; it is one for which he himself must give account to God.’

